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Nishida realized that “a culture of  the negation of  logos” had arisen at  the ultimate  limit of  the modern age, 
which could be said to be centred on logos.
 Further,  in “Human Existence” （“Ningenteki sonzai”  人間的存在 ［1938］）, Nishida discusses Dostoevsky  in 
greater detail. Let us consider the following quotation, rather lengthy though it is.
   His problem was the question of what sort of thing man is. He pursued the problem seriously and exhaus-
















Übermensch, he himself  faced a deep ravine that he could cross on his own? The dwarf ［in Thus Spoke 
Zarathustra］ says, “All that is straight lies; all truth is crooked; time itself is a circle.” From the standpoint 
of the eternal return, even the Übermensch will at some time have to become a dwarf. The dogs bark when 
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5   This essay deals with  the question of religion  in Nishida’s  later philosophy, but  for a critical examination of his 








6   English  translation adapted  from David A. Dilworth, Nishida Kitaro’s Fundamental Problems of Philosophy: The 
World of Action and The Dialectical World （Tokyo: Sophia University, 1970）, p. 234.
7   English translation by Dilworth, ibid.
8   English translation by Dilworth, op. cit., pp. 245–246.
9   Here and below passages from “Ningenteki sonzai” have been translated with reference to Haver, op. cit., pp. 173–
183.
10  For a treatment of the intersection between Whitehead and Nishida with a focus on the term “vanishing point,” see 
Murata 2005.
11  Nishida referred to this creative mode of being of the historical world as “action-oriented intuition” （kōiteki chokkan 
行為的直観）, which is discussed in detail in Shirai 2013. For an outline of action-oriented intuition, see also Kosaka 
1995.
12  For reasons of space, I am unable to discuss the question of negation in detail. For further details, see Shirai 2007 & 
2008.
13  “Self-awareness” （jikaku 自覚） is an important term in Nishida’s philosophy. Self-awareness in the later Nishida is 
discussed in Shirai 2013. See also Ōhashi 1995, which discusses Nishida’s “self-awareness” in relation to set theory 
and group theory.
14  For reasons of space, I am unable to deal with the questions of wilfulness, freedom, and inevitability in Nishida’s phi-
losophy. For a discussion of these questions, see Itabashi 2008. For Nishida, freedom and inevitability are inseparable, 
and inevitability and freedom are established in the acceptance of historical inevitability within freedom. In this sense 
it is said that “freedom is no different from inevitability, and inevitability is no different from freedom.”
15  Nishida explains that Ivan Karamazov’s prose poem was set in the fifteenth century （11: 461）. But in the Japanese 
translation of The Brothers Karamazov by Hara Takuya 原卓也 （Shinchō bunko 新潮文庫; Tokyo: Shinchōsha 新潮社, 
2004 ［1971］） it is stated that it was set in the sixteenth century （vol. 1, p. 620）. Likewise, in the Japanese translation 
by Yonekawa Masao 米川正夫 （Sekai bungaku zenshū 世界文学全集 19; Tokyo: Kawade Shobō Shinsha 河出書房新社, 
1968） it is similarly stated that it was set in the sixteenth century （p. 335）. In view of the fact that it says in Hara’s 
translation （vol. 1, p. 622ff.） that “already fifteenth centuries had passed” since Christ ascended to heaven, it is to be 
surmised that Nishida mistakenly wrote that the poem was set in the fifteenth century. If the poem is about the In-
quisition that followed the Reformation, it must be the sixteenth century, and if fifteenth centuries had passed since 
Christ died in the first century, it again means that it was set in the sixteenth century.
